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ABSTRACT

Islamic Feminismis a form of feminism concerned with the role afmen in Islam. It aims for the full equality
of all Muslims, regardless of gender, in public amivate life. Islamic feminists advocate womerigght gender equality
and social justice rounded in an Islamic framewdaikhough rooted in Islam the movement's pioneergehalso utilized
secular, Western, or otherwise non-Muslim femidistourses, and have recognized the role of Isld@minism as part

of an integrated global feminist movement.

Advocates of the movement seek to highlight theptjeeooted teachings of equality in the religiondato
encourage a questioning of the patriarchal intéapicen of Islamic teaching through the Qur'an (hblyok), Hadith

(sayings of Muhammad PBH) and Sharia(law) towahndscteation of a more equal and just society.
There are substantial differences to be noted legtlee terms ‘Islamic feminist' and 'Islamist'.
KEYWORDS: Islamic Feminism, Women in Islam, 'Islamic Femingstd 'Islamist'

INTRODUCTION
Islamic Feminists

Islamic feminists ground their arguments in Islama és teachings, thus Islamic feminism is defitgdslamic
scholars as being more radical than secular femimisd as being anchored within the discourse afrishith the Quran

as its central text.

During recent times, the concept of Islamic fermimikas grown further with Islamic groups lookinggarner

support from many aspects of society. In additexhycated Muslim women are striving to articulatirthole in society.
Islamists

Islamists are advocates of Political Islam the awthat the Quran and hadith mandate acalipathamdslamic
government. Some Islamists advocate women's rightise public sphere but do not challenge gendequality in the

personal, private sphere.
Education

In Islam education was women first priority thoutjere were no formal schools in th& CE yet women were
given private education at madrasas not only théset are clear examples from the life of propheb wiid provide

education to his daughters.

Besides this women from the very time of prophem&a could even do business, this is seen from Btoph

Mohammad'’s PBH first wife who was a widow as wellaabusiness women.
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Leave aside business, women could get all hersiighen after her marriage she was a full-fledgetheain all
house affairs she was even given equal rightsapeaty in fact marriage in Islam is a contract béfsghe feels the partner
is not giving her proper rights it is her wish stem leave him, as per the contract there is no seathiction in marriage
matters. It isn’t that just a man can divorce a \amin fact even a woman can seek divorce andegeamried. Only thing
she has to abide some Islamic laws for getting raethlike performing ‘Iddat’ that is to stay indonot to come out in

front of unknown male person and in front of theséh whom she can remarry.

| am going to speak on Feminism in Islam but befor¢hat | would like to brief up what is Islam and what

do Muslims on the whole believe.
"What is Islam, and what do Muslims believe?"

Islam is a religious system begun in the seventiucg by Muhammad PBU. Muslims follow the teachimgshe

Qur’an and strive to keep the Five Pillars.
The History of Islam

In the seventh century, Muhammad PBU claimed ttgel@abriel visited him. During these angelic \dsiins,
which continued for about 23 years until Muhammae'ath, the angel purportedly revealed to MuhamR®ld the words
of Allah (the Arabic word for “God” used by MuslimsThese dictated revelations composed the Quisdam's holy
book. Islam means “submission,” deriving from atremrd that means “peace.” The word Muslim meanse“avho

submits to Allah”
The Doctrine of Islam
Muslims summarize their doctrine in six articledaith:

» Belief in one Allah: Muslims believe Allah is oneternal, creator, and sovereign.

» Beliefin the angels

« Belief in the prophets: The prophets include tHdital prophets but end with Muhammad PBU as ABatnal
prophet.

« Beliefin the revelations of Allah: Muslims acceytrtain portions of the Bible, such as the Toraththe Gospels.
They believe the Qur'an is the pre-existent, pésexd of Allah.

* Belief in the last Day of Judgment and the hereativeryone will be resurrected for judgment intither
paradise or hell.

* Belief in predestination: Muslims believe Allah hdscreed everything that will happen. Muslims fgsto

Allah’s sovereignty with their frequent phrase hialah, meaning, “if God wills.”
The Five Pillars of Islam
These five tenets compose the framework of obediécMuslims:

e The testimony of faith (shahada): “la ilahaillablladuhammad rasul Allah.” This means, “There isdeity but
Allah. Muhammad PBU is the messenger of Allah.” é&rgpn can convert to Islam by stating this credte T
shahada shows that a Muslim believes in Allah aldeity and believes that Muhammad reveals Allah.

» Prayer (salat): Five ritual prayers must be peréxravery day.
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» Giving (zakat): This almsgiving is a certain peftegye given once a year.

e Fasting (sawm): Muslims fast during Ramadan inrtimth month of the Islamic calendar. They must et or
drink from dawn until sunset.

» Pilgrimage (hajj): If physically and financially psible, a Muslim must make the pilgrimage to Meicc&audi

Arabia at least once. The hajj is performed intttelfth month of the Islamic calendar.

A Muslim's entrance into paradise hinges on obesidn these Five Pillars. Still, Allah may rejeleemn. Even
Muhammad PBU was not sure whether Allah would adhinit to paradise (Surah 46:9; Hadith 5.266).

Women in Islam

At a time when the rest of the world, from Greend &ome to India and China, considered women dsetter
than children or even slaves, with no rights whexeo, Islam acknowledged women's equality with rimea great many

respects. The Quran states:

"And among His signs is this: that He created médeyou from yourselves that you may find rest geéce of
mind in them, and He ordained between you love rapccy. Certainly, herein indeed are signs for peagho reflect.”
[Noble Quran 30:21]

Prophet Muhammad (peace and blessings be uporshidh)
"The most perfect in faith amongst believers isw® is best in manners and kindest to his wife JyMdawud]

Muslims believe that Adam and Eve were created ftioensame soul. Both were equally guilty of théir &nd fall from
grace, and Allah forgave both. Many women in Islzame had high status; consider the fact that tisegdierson to convert
to Islam was Khadijah, the wife of Muhammad, whoeboth loved and respected. His favorite wife aKbadijah's
death, Ayshah, became renowned as a scholar andfahe greatest sources of Hadith literature. Mahyhe female
Companions accomplished great deeds and achieweel fand throughout Islamic history there have eemous and

influential scholars and jurists.

We might also mention that while many in the Wet#taize Islam with regard to the treatment of waman fact

a number of Muslim countries have had women rudes presidents. To name a few: Turkey; BangladedtPakistan.

With regard to education, both women and men hbheesame rights and obligations. This is clear iopRet

Muhammad's saying:
"Seeking knowledge is mandatory for every belié\Vighn Majah]
This implies men and women.

A woman is to be treated as God has endowed hé#r, rights, such as to be treated as an individuih the
right to own and dispose of her own property anthiegs, enters into contract, even after marri&e has the right to be
educated and to work outside the home if she sosg® She has the right to inherit from her fathmether, and husband.
A very interesting point to note is that in Islanmlike any other religion, a woman can be an imateader of communal

prayer, for a group of women.

A Muslim woman also has obligations. All the lawsdaregulations pertaining to prayer, fasting, dyari

pilgrimage, doing good deeds, etc., apply to wonaheit with minor differences having mainly to edth female
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physiology.

Before marriage, also a woman has the right to shdwer husband. Islamic law is very strict regaydime
necessity of having the woman's consent for magri@ape groom gives a marriage dowry to the bridéné& own personal
use. She can keep her own family name, ratherttiang her husband's. As a wife, a woman has tjtg to be supported
by her husband even if she is already rich. She lzs the right to seek divorce and custody of gozhildren. She does

not return the dowry, except in a few unusual situes.

Despite the fact that in many places and times Musbmmunities have not always adhered to all @nemany of the
foregoing in practice, the ideal has been therel {600 years, while virtually all other major cizations did not begin to
address these issues or change their negativedatituntil the 19th and 20th centuries, and theee still many

contemporary civilizations which have yet to do so.
Feminism

Feminism is a multi-disciplinary approach to sexd ayjender equality understood through social theosied
political activism. Historically, feminism has eveld from the critical examination of inequality Wween the sexes to a

more nuanced focus on the social and performatimstcuctions of gender and sexuality.

The agenda of our seminar is Feminism in socidgige®iscourse and practice, hence | would likeiszuss this
topic in the light of Islam or in other words | widusay feminism in Islam. As such | have alreadgdrer stated the
importance of women in Islam from the point of viQuran and Hadith yet | would like to give some endetailed facts

or it would be better if | say Feminism in Islam
Islamic Feminism

It is a form of feminism concerned with the rolevadmen in Islam. It aims for the full equality df Muslims,
regardless of gender, in public and private lifdamic feminists advocate women'’s rights, genderabty, and social
justice grounded in an Islamic framework. Althougloted in Islam, the movement's pioneers have @itieed secular,
Western, or otherwise non-Muslim feminist discosrsand have recognized the role of Islamic feminasrpart of an
integrated global feminist movement. Advocateshef novement seek to highlight the deeply rootedhiegs of equality
in the religion and to encourage a questionindhefgatriarchal interpretation of Islamic teachihgptigh the Qur'an (holy

book), hadith (sayings of Muhammad PBU) and shiaia) towards the creation of a more equal andgastety.

The term has been heatedly debated and both femiamsl Muslims have rejected it as two fundamentall
incompatible ideas. Secular feminists reject itshuse they argue religion generally and Islam itigaar is oppressive to
women and many Muslim women reject it because feey ‘feminism’ is a secular invention imposed d@m from
outside, from the West. Islamic feminism is ind&éghly contested, but it has also been widely ewdumieby both activists

and scholars.

As Margot Badran’'s article from 2002 states, whatisa name? What's behind a name? What is Islamic
feminism? She has in a humble way attempted toesddthese questions in her article. Being a Mudlifimd myself
fascinated and genuinely interested in the questiowomen and Islam. | do not under any circumstanstart my
engagement with the topic from a position which @mance and rights secularism is the only routewtimen’s

empowerment. What interest text historically an@spntly and how Muslim women across the region drateir
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arguments within Islam in their attempt to bringpablaw reform.

Islam has long played a central role in feminigtates, and has consistently been defined as beisgle of the
parameters set by Western mainstream feminism hnsl as intrinsically patriarchal. This does not ategthe fact,
however, that to many women Islam forms a censpeat of their lives and their lived experiencesild/religion itself is
a highly contested term, there is little doubt tlmtmany it provides a spiritual framework with whito view and
experience the world. This spirituality serves asoanter-point in a world in which rationality isued above all other

systems of meaning—another expression of the neatative of secularizing.

Islamic feminism constitutes a field that can bedally defined as an attempt to exercise power knewledge
production and meaning making within Islam. Thisvenment has flourished in several places, partibulaan, Morocco,
and the United States. Scholars within this fiald attempting to dismantle misogynist interpretaiof Islam through
different interpretative methodologies. Fatima Mssnin particular has been important in this pes;eas she has argued
that many popular Hadith which have been used ppat gender inequality in Islam are actually falseportantly, she
makes this argument using traditional Islamic mddtogy—the same methodology used by men who hawsistently

propagated these same Hadith.

Religious texts constitute the main battlegroundadmich many of these debates take place, wheredgettexts
are constituted as either inherently patriarchab@ conceptualized as needing re-interpretatian Would allow for
feminist readings. The focus on patriarchal intetations of the Qur'an and Hadith tend to centen @ interpretative
authorities and ignore movements that call for mardusive or feminist readings of these texts. Hngument is that
religion is patriarchal regardless of interpretati@ven though every act of understanding is ano&géhterpretation.
Muslim women who write about feminism and Islam déasised questions about the monopoly on interfioetaRiffat

Hassan says | quote

“Men have taken on the task of defining the ontadaly theoretical, sociological and eschatologisttus of

Muslim women.”

Riffat Hassan raises the important point that ag las women are defined as theologically infetiog, battle for
sociological, political or economic rights will ngb very far. For believers, the theological deiom of human equality
and the equality of men and women'’s souls is a®itapt as other aspects of gender equality. Riffsgsan argues that a
return to the Qur’an would allow for the theolodieguality of Muslim men and women to emerge. Tivessee that even
Islamic feminists use the religious texts as themugds for their argument about patriarchy and Isldence the Qur'an is
post-patriarchal and thus a return to it would egridlam post-patriarchal, but only if this retisrpredicated on different
interpretative practices. It is useful to note ttas$ is not necessarily about women re-interpgetire texts, since women
are just as capable of reproducing patriarchalpnégations as men. Rather it is a question obftyigroaches women and
men use in interpretation. Many scholars who fasageminism and Islam favour historicizing as a kgyproach in re-

interpretation, as it contextualizes certain praiand thus renders them as inapplicable today.

There are two assumptions at play here. The firshat women are always passive, and in rare iostawhen
they are not, they are resisting. Thus attempt®{mterpret religious texts will always fall inine of these narratives.
This creates a binary view of action that is diffido overcome. It situates women within two separealms of action

that go on to define any action taken by these wore effect, if they are passive and acceptingythre oppressed;
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whereas if they are resisting—although it is segm anore ‘autonomous’ act—they are still respondingeacting to a
specific audience and narrative. In other wordss ieactionary. Who are they resisting? Who aey froving a point to?

It is simply another relation of power, whereby wenmrconstitute the system they are said to be irggisy resisting it

The second assumption is that religion and relgjitexts are seen as the domains of men: thus étteffiuch of
mainstream feminist discourse reifies the precimiatpmany Islamic feminists are trying to disprotieat religious texts

belong to men.

The last part of this talk, | will try to tackledghelephant in the room, which is the concept ofifiism. In my
opinion the history of feminist theory and practi@es a long and diverse history. Yes, term itsel$ woined in the West,
according to Margot Badran, more specifically irafge in the 1880s by Hubertine Auclert, who inttli it in her
journal,La Citoyenneto criticize male domination and to make claimsWwomen's rights and emancipation promised by
the French Revolution. Since its first appearahegtérm has been given many meanings and defigjtibhas been put to
diverse uses and inspired many movements, alsadeut$ the West. By the early 1920s it was in us&gypt where it
circulated in Arabic asisa'iyya“De facto feminist praxis” is produced in many dtions both historically and presently
and is articulated in local terms. Thus, “the magndf feminism has changed over time and from gaamed is often
disputed.” Feminist practices are “ratified by cate experiences and change in any given placener’tThey may not
identify as feminists, but they are aware of caists placed upon women because of gender, theyegeting such

limitations placed on women, and they are workimgriore equitable gender roles.

To Conclude,| want to reiterate that the focus of my critigaeon the decision on the part of many feminists to
not engage with scholars who attempt to represgdigion as more than simply inherently patriarcidle Islamic feminist
project can be seen as an important attempt tdectg knowledge production and meaning making witniconfined
space. Traditional male interpretations have dotathor centuries, thus managing to construct fistaideals” that have
delineated the borders of what Muslim femininity &mply the act of re-interpretation is a challeng this, and
constitutes an attempt to imagine and construdffarent reality, which is already an exercise ofygr. As Voula Elina

has said | quote

“A feminist critique of religion stresses the digmiang of religious legitimization for certain ptital and cultural
practices; it critically analyses the power struesuof religious communities; it reminds us tharéhis no Christianity or

Islam but different forms and interpretations; &imat the determinant role of religion in societpshl be questioned.”

| would suggest that a way out of these predicassrivy focusing less on essentialized notionwofifiism and
religion, and more on the lived realities of womelmo are religious. By centering experience, fenmmisan move away
from the problematic of definition (which by extéms is always a process of exclusion) and try tplae the option of

multiple feminisms.
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